TIKUN HATZOT

o Prayers in the Mlddle of the Night

by Burton Weiss

Lord, le? me not now or ever
- smg for if Ido not well)
“peace, peace”
v when there is no peace.

Let me not stories tell
of a grateful task,
but let me learn at last
as .we were taught of old:
the sages increase peace throughout the world
although, recurrently through darkness hurled.
they ‘alone shall no peace find
in this wide world or that to come
. which occupies, eternally, their mind.

“From strength to strength they go”
embracing Wisdom and increasing Peace.
they give of what they never have.

They live from night through night
by praises and forgetting
and by stabbing in the dark.
. They lie abed or walk the town
and startled are to wake up sweating
as even now I woke to write this down.

Lora, let me not, at least in this
my lingering youth, sing of (Thy) peace.

So musical my ear  How may [ only stop
awhile? ‘
Please God and thoughtful friends
“who hand me instruments — ‘matchbooks and
, ‘pen’ — when Iam high and in the dark:
"..'2"lét me not forge harmonies
“in.youf mame.

-Burton We1§s @ student and a draft resister, works for The Jewish Peace
ellowship: He isa member of the New York Havurab.

. religious situation today.

s

by Everett Gendler .

. the possibility that a new rehglon is int the makmg
- Thomas Luckmann

Conf( rences on rdxgmus 1dent1f1cat10n and 1ntermarr1age contmue; statlsncal

experiences and some >tudle\ that I have come across recently The ‘
o lm\ tor mie at Jeast. sharplv challenged some earller assumptxon

w h at I formerly thought

These conclusions. further, imply certain changes in - m;
behavior, lo me, at least, thev suggest that certam attltudes and stand it

thcxc thoughtx with tho%e who are living what I think I am observmg, sa that
thev. in turn, may either help confirm my intuitions.or challenge and hereby~,
(larlf\ them - L

To share the background of these conclusxons requ1res referen S to
several recent works dealing with religion.- None of these works béybnd
challenge. and all are perhaps questionable in somie respects. The £ point will
be further blunted by the extremely brief summaries of their arguments and
considerations. Even so, they seem to me substantylly correct 'in what they
have to say, and they alsg-seem to converge in what they may ‘mean for the::

projects.

Everett Gendler, 4 gmdzzate of JIS was a rabbi in Prmceton or sixiyears.
He now teaches at Havurat Shalom and is zzctzve in




t meadd i medlately that the authors I cite are'not to be held respon-

sible for the conclusions 1 derive from their works. Perhaps they would find

usions warranted @nd appropriate, perhaps not. In any event, they

and their works are c1ted with appreciation for the stimulation and illumina-

tion they | ave afforded me, but they are not riecessarily to be associated with
( ment as it unfolds:

Ishould also add that what I speak of here has reference primarily to the

L rehgxou scene in the United States today. Its applicability to other societies

isan: mdependent question. Furthermore, while the xmphcanons of these
cotisiderations are many, with application to other areas of religious concern
ice;’ for convemence I want to confine the consideration here to

mtermamage K

My tabbinic involvement is quite clearly the stance from w hich 1 write,
-and this accounts for the SpeleIC focus of the last section on rabbinic partici
atlon 1n such “intermarriages.” What this entire analysis implies tor expert
mental . and evolutionary religious communities is 4 UCSHON MOSE 4ppPrY
prnately addressed by the members of such communities themselves.

~ One last introductory word. It w ill be noticed that Tdo not prosent lengtin
rgaments on behalf of the particular points. [ prefer o think of thiv as
e say 1 shared recognitions. “This is how it scems to me: does it seem this
73 ay e you?”. Tt is to this question and in this spirit. Lhope. that those closest
to. the actuahty will. sespond.

/ )"‘The Definition of “Interfaith Marriage”

In many areas of our lives we have come to realize tha the tracdhiomonal

eof attributes may not be helpful. "A good Jew.” for ex. wrple. means many

things to ‘many people. Even for those who might agree on the meaning.

‘describe.any given person simply as a “good Jew ™ or "not a good Jew T would

probably seem an over- simplification. Would there not be significant degrees

v _of difference? Would not, “ny person be ’ ‘good” in some respects and Tnot

! ‘_good” in’ Others9 In prdctlce, do we not. for meaningful and precise discourse.
usea g od ]ew -as a variable term rather than us a fixed artrxbutc'

larly, suggests J. Milton Yinger. "there is a need to re-define Tinter
ge as a variable. with possibilities of more or less.” Urging that
che de nition: of ‘interfaith marriage not depend on “the single criterion of
Chur h: embersl'np or identification,” Yinger suggests the value for research
"ng a2 longsheld dichotomy into a variable.”

“If we bEgm to take account of the several dimensions of religion.
W may discover thdt those who are intermarried when viewed in
terms of one. dimension may be mtmmarned when viewed in terms

§ .- Once we think of intermarriageas a variable, not an
attrlbute we can turn to the task of destgnmg scales to measure it.

possible relxglous factors .
extent to- Wthh a married couple is bound mt

partnall) intermarried, even if they are members of the saj
and hold the same beliefs.”

¢ven more radical chan;,es in our concepts.” :

If a change in the approach to intermarriage is a scholarly des deratu
might it not also be a practical religious desideratum? And rmght not the ke
definitional change be similar; from mtermarnage as a 51mple dxchotom o]
intermarriage as a variable?

Now obviously the recognition of this varxable nature of' fitermarriage
would manifest itself differently in the practical religious area. One ‘need..
hardly subscribe to multivariate analysis, complete with statistics'and ratmg
for cach couple. to admit at least this much: thére. are degrees, subtletxes ;
and a variety of considerations in the case of each couple which .are not suffi
ciently taken account of by the final determination, on the basis. of the tradi
tional dcfimn(m hd[ this is either an mterfalth or an mtrafalt ]

and we mmd some variations of the traditional wedding. ceremony S0
can be more exactly suited to individual situations..

B) The Nature of Fr1endsh1p




elements of this stage may persist even today in various societies.

d stage is t:hat'|w1;1ich begins with Greek society, where friend-
 ethical terms and has 4s its purpose the ethical fulfillment of
. From Greek times to the eighteenth century there was a
moral pre-occipation with mutual perfection in friendship, and this. of course,
“also implied 4 socially. recognized value system which defined ethical perfec-
- offered models of it.
The third stage, the romantic, dates'from the nineteenth century. when
iendship restlts from'special feelings between two people who. interacting.
set t ir personal seals upon one another. Each, then, in some measurc deter-
"mines the character of the other by the interaction. Here the psychological
ather ‘than fth'e ethical is central, and the consequence is that personal-
subjective rather than societal-objective considerations are the primary deter-
mimants of the relationship. '

: For our purposes, one implication of this stage of friendship —certainly
the predominant stage in our age—must be stated explicitly. In the case of
a friendship between two persons of different religious traditions. not only
A ere some exchange of subjective characteristics bur some exchange of

" these religious elements which consitute part of the persons. Thus the fricnd
: ves as a bridge for the flow of symbolic meaning and fecling. and %

t c‘)_f‘,tr‘anslation of symbols from one tradition to another.

- "The effects of this on religious configurations can hardly be overest
mated, especially over periods of time. It means that in friendships of this
Kind, persons from different traditions discover that the human meaning of

" the ‘particular symbols of each tradition can in significant ways be trans
lated into. symbols of the other tradition, and so an exchange and identifi-
cation of personal and religious feeling can and does occur at such points.
~ eeper the friendship, the greater the symbolic sharing. with each per-
sonparticipating in some measure in the appreciation or celebration of the

: vyvmb‘ol's"__dr rites of. the other. Where, as in the United States today, inter
. religiots _‘riendshi"ps are numerous, each represents a point of significant
ligious interchange and an unspoken challenge to traditional claims of

rgligiOuS‘:untr'anslatability and exclusiveness.
' he rteligious effects of such friendships are re-enforced by certain
current. symbolic and doctrinal developments.

; e $ymbolic Thaw

Fora lorig tite it had been assumed that the meaning of religious sym-
ols - was’ identical with their explanation. Explanations, of course, were
formulated in the doctrinal terms of particular religious, theological or philo-

"sophic_al ‘traditions. Hence even similar symbols (e.g., candles, bread, wine)
were regardedias having essentially different values or meanings in differ-

aditions; and different symbols were taken as proof of insurmountable
ces between traditions. »

. of Israel, the hope for a kingdom of Shalom.”

meaning or value of a'symbol to some extent; b
determine its full meaning. As the late Erwin Goodenough. brilliant!
to me convincingly) argued, the psychological or ‘emotional ‘impact
symbol may have on human beings depends.on much’ €ls an't :
interpretation of the symbol, and the evidence .in}'h‘ Jewish Sy
Greco-Roman Period constitutes ‘an- invaluable connecting link with th
symbolic expressions of other religious traditions.* ¢

Yin Art and the Creative Unconscious/ is a brilliant portrayal:

rents moving today in the Jewish spirit. :

At the same time, even particularistic symbols -are ‘beginning  to
explicated in functional human terms, and so they too begin to:have
sectarian” meaning for these “outside” the given tradition. ‘
recent example of this is James W. Douglass’ The Non-Violent
millan, 1968}, with its beautiful and non-appmpr.iativé..treatﬁién of
Levy, the Lamed-vav, the Ebed Yahweh, Gandhi, and othefs. By appreciating
these figures in broad human terms rather than “claiming” them for "parti
ular “Christian” purposes,” Douglas reveals rare  religious sensiti ;
relating them to-the symbol of the cross’in significant ways, h
time makes more widely available the non-doctrinal human meéning. of the
Cross. . . : . 1 :
The release of symbols from institutional confinernent i85
increasing tendency, and the resultant fluidity of the situatio
see new configurations take shape. S -

D) Doctrinal Developments ‘ :

Three years ago, writing in The Christian Century, Harvey :
“We need as our theological starting point a Jesus who s neither thevec
clesiastical nor the existentialist Jesus, but the Jewish Jesus.».O r 5to
ogy must begin with the Jew who makes it possible for-us to-shar

Now, in The Center Magazine; September, 1968, Robert Gordis
votes an entire article to a survey of what he call,s,-"fRe-']udaiiingv,C ristiag
ity.” By this term Dr. Gordis means far more than the mere “‘Heb ‘
of Christianity, as his summary makes clear:’ o

“The demand for involvement in the wogld,: tjh_e‘SIt ss-upon: dec




‘ethics: of selffulflllment the reahstlc yet posmve evaluatlon of
human natire, the recognmon of sex as a dlvmely ordained attribute
“of ‘man-+and the willingness to draw the consequences in the arena
-of - life=-all _these. elements of Biblical and post-Biblical Judaism
""are”i'r_x the direction in which contemporary Christian thinkers are
moving. On the other hand, such Hellenestic elements as a static
-view-of God and history, the conception of the dichotomy of body
and soul, the .doctrine of man’s innate corruption, and the stress
con dogma and war on heresy are playing an ever-diminishing role
“inthe thinking of Chnstxans today. It follows, therefore, that we
. may be entering upon a new. era of ecumenism, on a far decper level
‘ "than the exchange of pleasantnes or even the recognition of mutual
nghts in a pluralistic society.

The conclusion Dr. Gordis derives from this is a rather modest one:
rhaps the day is dawning when Jews as wcll as Christians will recog
nize... that Judaism still has.a vital contribution to make to the world today.”

he concept of the Judeo-Christian tradition takes on genuine relevance
n our, day...each tradition can speak significantly. first to its vwn devorees
“and then to all men.’ ’

gy "s does seem to me the case, but it is likely to carry us well bevond
rully: meaningful dialogue” between the traditions to which Dr. Gordis
‘efers, if'such “dialogue” presupposes that cach participant vmerges with o
" better understandmg of the other but is to remain in precisely the same
elation to his own and the other tradition as was the case before the dial
ogue. For 'in such exchanges, just as in friendship, s hightv Dikely that
‘there will be a significant mutual determination of outlook with distmetly
unitive, consequences.

ctive Collaboration

Many clergymen have in recent years found themsclves engaged in
collaboratxve actions .with those of other institutional religious rraditions.
Usu lly they have acted together in areas of common concern. the war in
Vietnam the racial situation; sometimes they have worshipped together.

At time: as in Southern churches during the height of cooperation with the
So he’r Chrlstxan Leadership Conference, they discovered that the full
~mrieaning of worship and the Presence of the Spirit.could be felt and shared
" by all-those presént, no matter what their denominational affiliations. At
other tlrnes, in 1nt1mate dlscussxons w1th other cergy, they have sensed

Rather more to the point, it seems to me,are two final suggestions he makes:

developed among many citizens working . ]om‘
*communal concern. . .

On campuses this is especially the case, and to shc
Jewish chaplain, responding at a conference to the' 'uggestlon of-hisiChristi
counterparts that there be active involvement by campu chaplams
student constituencies in broadly ecumenical social action: eff'rt
replied by warning against any. approaches “in whic
becomes a pitfall to the particular identity of the. ]ewzsh art1c1p 1ts:
knowledgmg that “Jews and Judaism “have. an essentla -stake it
change,” he insisted that “their contribution must bé ‘made; not in. univers:
istic terms but within the clearly defined context 0
Since his own primary responsibility was ““to keep ]ewxs
he emphas1zed that Socxal actlon was to be undertaken not “fo

the non- ]cmsh partmpants as well

F) Idenntv and Invisible Rellglon

matters of common knowledge. We have tended, however,: to.
obvious implications by means of the ‘assumption, not often s ated: penl
that despite these developments, religious outlook and rellg1 s tity
are still functions of our established religious institutions. It: reci
this assumption that is learnedly ‘and severely challenged by Thom
mann in his brief, incisive work, The Invisible Religion (Mac Hanj

Challenging the ~ncritical tendency to identify rel\gxon with- religious
institutions (church, synagogue, etc.), Luckmann instead begin
question of the function of religion. Following the. leads iof" Webe n
Durkheim, he presupposes that “the problem of -individual ‘existence: if’ st
ciety is a ‘religious’ problem...the values originally underlymg ch h rel
gion were not institutional norms but norms lending’ sxgmﬁcanc ‘to-indivi
ual life in its totalxty R ‘

Though at first merely a presupposition, Luckmann subs
starting point with a valuable discussion, George: Herbert'Mead nspired.
of how Selves develop ..an orgamsm becomes. a. Self by ‘construc ng,
with others, an ‘objective and moral universe of me‘ the: orga
transcend< its bxologlcal nature by developmg a Self :

tary sense of the concept of religion to call the transce
nature by the human orgamsm a: rellglous pheno erlo



“his hxstorxcal world view, which may assume different forms in differ-
ent social condmons and- which usually mcludes rituals, images and lan-
. guage also affects dlrectly personal identity: “...the individuation of con-
sc.'loushess and conscience occurs for historical individuals in the internali-

atiori’of a .j‘a'lrefady_“constructed world view rather than in the original con-
st ‘u'cti‘c}h f world views . . .. The personal identity cf a historical individual
thus, the sub]ectlve expression of the objective significance of a world
iew.' Earher we defined the world view as a universal form of religion.
5 Cbrrespondmgly, we may now define personal identity as a universal form of
d1v1dual rehgxosmy Thus there is a profound relationship between 1n

heri ed world view and personal jdentity.
Now whatever the case mayge with simple societies. in our own. where
sthe division of labor. a IAH.,L \Urplux over

.10 speak in the plural of world views is already to reveal an im
«feature of a eomplex dlfferenuated society: no rehgnous institution
This factor of

ally, rational *mechanisms’.” As a result, “personal identity becomes,

essentially, a private phenomenon

Why is thxs> “Instltutlonal seémentatlon of thef oc1al

mous norms of that domain, is segregated -from-the ‘meaning
ances in other domains. The ‘meaning’ of such p’erfdr‘mér‘lces\“

passing. , o
There is a growing incongruence between the “official” model
presented by the institutions and the actual systems of “ultimate” signif 0
by whlch people do, in fact; order their lives. “Rehglous practlces (suc

md \p(uflcallV religious beliefs will be compartmentahzed into.

{such as, God is almighty) which will have no direct relation to- the

uals’ cffective priorities and everyday conduct.” Thus religious.: “mstltutlon
rather than serving a truly integrating function in the lives of their partic
pants, frequently fragment them furtheér with demands which can. hardly
be taken seriously. At most, specifically rehgxous roles become p_ t-

and partial rather than pervasxve and umfvmg S e




these norms and where are thev expressed or found?

_Luckmann responds to this question with the suggestion that we may, in
5 fact be witnessing a- revolunonary change of profound social significance:
““the replacement of the institutional specialization of religion by a new
"so’ua‘l’form:of religion.” Just as historically in the West. an early period
of ‘“diffu's‘ion"of the sacred cosmos through the institutional structure of
socxety ‘was followed by a period of “institutional specialization of religion,’
' We may now. be in the period of transition to a new religious form: “ussort
J;ment.f of ultlmate -meanings directly available to persons “who themselves
‘select certain religious themes from the available assortment and buxld them

into a somewhat precarious private system of ‘ultimate’ significance.” This
nd1v1dual religiosity tends to be supported by other persons who are of hike
mclmatlon, and-so one has partial sharings and even joint constructions of
i "systems of ultimate significance, precarious though these mav be. In the
construction and sharing of such systems, the nuclear family is quite im
; portant and serves as the effective basis for such constructions. Yer in a pro
’found sense the new religion is “invisible” so far us irs soctal institutional
: expressxon 'is concerned.

R Among the major religious themes today, Luckmann discerns these:
_mdlvxdual autonomy, self-expression, self-realization, familism. sexquadin.
‘ and a moblhty ethos.- And where do the traditional n»[igmux institations

.. fit in this “emergence of a new social form of religion”” They mav be seen,
accordmg to Luckmann, in one of two wavs: either as “a survival of a rrady
‘tional social form of religion (that is, msntut:onal specrlizationt on the

'perlphery of modern industrial societies,” or more fruitfully as “onc of the

~many-manifestations of an emerging, institutionally nonspecialized social

_ 'fot of religion, the difference being that (they) still occupy a special Pld'
' among the other fnanifestations because of (their) historical connections.’

' In‘short the tradmonal religious mstntutlon:. now fumnon largcl\ as sup-

Vres ionof the. ob]ectnve sighificance of a world view. Th1s personal identity
".no: longer 15 merely a.reflection of an inherited “official” model, however,
ut nclu s, in addition, other elements from the “rich, hetereogeneous
sortment ‘of _poSSIblllt1€§ which are directly accessible to each person.

"Judaism today, it still seeris to me the single most ‘adegquate’

" they may feel “more of religion” than they have ever felt prevxously at.church

person today is rather a composite of many elements and so'th
of him by any tradltlonal rehg.lous attrlbute—-—]ew, Chiristian,

Whatever questions one mlght raise about Luckmann
whatever modifications one might suggest in applymg it; to

ing treatment I have yet seen of the religious sitdation oday n
States, and its support of the other developments noted e
fairly obvious. * R, g

Now what does all this imply for our own atntudes and actio
cerned, radical Jews or as rabbis? * Quite obviously'a great deal
however. that [ avoid speaking for others and that this remain dn'e
than become a treatise, . want to speak primarily as a,rabbi X
«elf mainly to one particular issue: so-called interfaith mar age
so-called alienated college students, especially those involved if
ments on campuses today. 1 would also include these same ‘persons mtthelr
first few vears after leaving the campuses. It will be helpful,: then; to begin
by paying special attention to the students as seen by the camp;

previously cited. : -
First of all, though “alienated from adult social concepts and prac_
these political and cultural activists are, in the opinions-of .the College
lains. “religiously motivated™ and “the most spiritually sensmve enera:
tion that has appeared on the campus in. a long, long time.”: ‘
Perhaps we can now try to portray, however schematlcally, what seem to
come of us the most significant qualities of these student expernences at
their finest. These students come together for various proje genu
importance to themselves and their society. Their serious criticisms: of the -
present order often stem from religious motivation, . and .in. the: projects,
campaigns. and struggles they feel a profound personal involvement: They
work with students of all religious” backgrounds and afflhanon h y re
assisted by chaplains of various denominations, yet they" Xperi
nificant unity. Moments of intensity, “peak experxences occur 4.t
ations of natural involvement which stem not from demands of the past
from urgenaes of the present. In particular crises and in. the group responses -

or synagogue. The power of passionate. dedication, ‘the need for ‘clarity. 0
goals, the sense of higher aims -and. purposes, the, mtumon of elp‘beyond:
the limited ego-self--these profound experiences which” were “our,; gift lin
Southern churches may also be felt to some degree’ by ‘the 'serious
volved students on ‘campuses, ‘W whether in formal or mfor»al §
situations. They also experience quxte genume encou ters with one‘ano her




‘ no simply “social” but deeply personal, 1nvolv—
mg Clearly, y any standard these are experi-

iistitutions, though at times they are related to them. Fur-
ons and experlences are no respecters of estabhshed relr

fbrought to bear on the $ituation confronting them, these elements tend to
"be more. or less available to.all, significant to all, and illuminating to all.
,they stem from “someone else’s” tradition, in such circumstances
 human-functional meaning of these symbols, myths, or teachings comes
“to.the fore rather than their doctrinal uses. Thus they are widely shared.
: The students, aware of the relevance and reality of religion in such
situa ons, also retain some awareness of its too-frequent irrelevance and
unreahty in so many {not all) standard institutional religious settings. They
re aware;, also; that the “official” models presented them by parents and
the institutions are not really functlomng models. They hardly need Luck
_mann to tell them that there is “a marked degree of incongruence between
the. ‘official’ model and the effectively prevalent individual systems of prior
By .the mere. fact of having lived this many vears. thev will have
iced 3 very .well the effective priorities in their parents’ lives. und the
l'f.ollov'vi'ng will already be the case: "what the fathers preach but dg not
practice will be internalized by the sons as a system of rhetoric rather than
‘as 4 system of ‘ultimate’ significance.”
‘When the time comes to consider marriage, the establishing of & home.
the continued sharing and transmission of the particular values which
hey have come to seek—-and the aware students of today arc far more sens:
e to these issues than is sometimes realized-—-it is obvious to them that
heir own value systems relate to and draw from, but do not precisely cor-
respond o, pre-estabhshed -classicals models On the one hand. they still

.,effect a new, “invisible rehglon has been formed i
~the mtlmacy “of their relationship, and this, they would insist, must take
precedenc s over the particular demands of their inherited traditions.
ence they find. illegitimate the demand of the established traditions
ey onforrn thelr own lrves to systems of ultrmate values which are,

misapplied if simply confined to questrons of 1nst1tutro
identification of affiliation. :

lished rehglous community to- which exther truly belong 1
conversion for either is inappropriate.” Since both. retain nd
religious feeling, however, they would like this recognrzed"o
sion of their wedding by the partrclpanon of a rabb1 and a
of radical sympathies. ' ‘

They plan to return south immediately after thelr weddlng
sub51stence basrs wrth a radical educatron program di ected 1




' 1 of the West. They would ‘like their weddlng to include
,the ull range of such expressxons, hence it must be a rather individual

“conversion” or promises about the rearing of children as a
or a rabbi’s participation in their weddmg To the "non-Jew
us surely seem hke an unfalr coercive demand And to the j( w? He

10t as a resource for helpmg him establish a new, mh(rrm world

: ut’rather as an obstacle to such growth. Ruther than helping him

ify in ‘rne‘a'ningful way that unique fullness which is his developing Self,

“it:demands that he maintain a permanent split between his “ofticial” or

“professed world view and his actual system of values. prmrmu and alte

5 “giances. It can only be felt, in short, as the demand of splintered eldors that
- thie same split be maintained and aggravated rather than healed.

:Such an -approach, I believe, renders a disservice borh to the persons
1mmed1ately concerned and to the tradition itself. The persons are. in gftect.
“itold. that so faras this particular tradition is concerned. if they are not willing

to accept it as it (rhetorically) is. they can forget it. By insisting on 4 refusal
! o 'art1c1pate rabbinically in their wedding, “official” Jewish rehimion seems
‘ to-say in effect: between your nuclear family® and our traditional rehipous
insti txon there.can be no institutional recognition. Personal good wishes?
ps. But that which is peculiarly the rabbinic function. some “official
institutional recognition of the personal importance and religious signifi
cance of this marriage between these two human beings? No. this we are
' aske {4} deny How this helps them consider seriously the ultimate values of
£.8UC tradmon can readxly be imagined! And what this may mean so far as
-thexr own deep’ feehngs about the validity of their marriage is not at all pleas-
ink about—given_ the fact that they did care enough about their
- respect e traditions to seek religious expression and acknowledgment of
. the significance” of ‘their new situation.

‘As for- ‘genuvne religious devélopment toward a new, urgently. needed,
fover—archlng structure of values adequate to help orient and restrain an
ncreasxngly uncrrtlcal technological society, this official Judaism does its

Mentzon‘of ﬂae nuclear family is illustrative, not prescriptive. The possi-
- bt of,otber form.r of fzzmzly stmcturmg would if anything, strengthen the

1mpormnt. are questlons for another occasion.)

As for experimental religious communities; it seems tO ‘me"tk
minimum appropriate response should be the sefious consrderano
hmu;,ht and experlmentatxon of such far reaching quesfrons as thes

\lmpl\ thc starting point for the growth of both 1nd1v1dual memb

the community itself toward broader inclusiveness of persons together'w

a thoughtful selection of elements from the ‘assortments of: ultlmate‘
meanings directly avanlable to persons” which do, in fact now speak: to memm

mvolved in brmgmg about desperately needed social change ,
it develops, the new Judaism, or the re-Judaized Christianity;

cosmic humanism, or????2?? As we consider soberly, not -hyster cally, .

c1rcumstances of its emergence as we antncnpate its hkely embod1

how desperate is the need for the developmg 1nvnslble relngron no
ate, sub)ectxve, and Spllt off from socxal concerns, to become Vi§ ble,




o7 tbé czentﬁc Study ofRelzgzon Vol. VII, No. 1, Sprmg, 1968

Duet en Duel Een verhandelmg over de vnendschap Arnhem, 1966 (not
yet translated into Englxsh though such a translation would be of great
value'to those of us who do not read Dutch. My own acquaintance with
the work of Dr. van Vlissingen is the result of attendance at an illu-
“minating and- sensitivé seminar which he led in Cuernavaca. Mexico.
- under the direction of Elisabéth M. Hollants.)

cf my review in Consevative Judaism, Vol. XXI, No. 4. Summer 1967
‘and’most especially Volumes 4-8 of his great work. published by the
‘Bollingen - Foundation and distributed by Princcton University Press.
The Eliade work. is. published by Sheed and Ward. the Neumann by
‘Bollingen-Princeton.

According to legend, among the things created in the Begmmng was! ai
frorh one end of the world te the other.
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Adam awoke and saw the light
that streichéd his sight across the Garden P
to the endx
of all there was -
of world ..
und joined by Eve S
they two later in the day
confused the order of the newborn wor/d
" and an angry Lord
dispesed them out -
ito a darker place
(the light was
dimmer now)
Their eves adjusted o
all according to the laws of God and thure
and they lived and died _
with concentrated sight
a narrowed seeing '
of an acre and a balf
of fruit and vegetibles™
that fed
by sweat and grunts
and aching muscles
This morning R '
by the San Francisco Bay .
a poor and wanderworking poet
saw the llgbt the Lord
allowed to show a moment:
past abandoned Alcatriz
" beyond an endless
peaceful ocean
‘all the way around
and farther-
" to the mystic 'East"_:
. the racing ‘eges.




